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Abstract— This research was carried out with the objective of analyzing the effect of religious festivals of the
popular catholicism of Santa Teresa in the religious development of the municipality, located in the highland
region of Espirito Santo, strongly marked by European immigration in the 19th century. The field research was
complemented on grounds tion of the literature review on the relationship between sacred and profane, the
religious culture of St. Teresa. The search It presents a conceptual discussion of religion, culture and the
presence of the sacred and profane, highlights ing the religious element of immigrants as a constitutive factor of
that society. Three cycles of religious feasts of the Catholic communities of Santa Teresa were analyzed, namely:
the Feast of Kings, the June Saints, St. Anthony and St. John, and the Feast of Our Lady Aparecida. The
presence of the sacred and the profane represented in the religious festivals, from the beginning of the
colonization of Santa Teresa until the present day, constituted as a factor of cultural and religious identity of the
community. It was possible to observe this relationship in the religious festivals of the city, the sacralization of
temporality as a way of entering the eternal, the Kairds, that is, the time of grace, in which the miracles, the
healings that manifest the action of the divine happen. through the saints. Although unconsciously, without the
presuppositions of the sociology of religion, these simple people were affirming with their religious
manifestations that they overlapped the spiritual and the temporal, walking with the saint's andor on their
shoulders on the day of festivity, through the Catholic faith and Its practice manifests itself in religious festivals
throughout the liturgical and devotional cycle, constituting Italianity in Brazil, based on family, land, the value
of work and Catholic religiosity.

Keywords— Sacred. Devotion. Catholicism.

As Festas Religiosas do Catolicismo Popular
dos Imigrantes do Municipio de Santa Teresa

Resumo— Esta pesquisa foi realizada com o objetivo de analisar o efeito das festas religiosas do catolicismo
popular de Santa Teresa no desenvolvimento religioso do municipio, localizada na regido serrana do Espirito
Santo, fortemente marcada pela imigracgéo europeia no século XIX. A pesquisa de campo foi complementada na
fundamentacao da revisdo bibliogréfica acerca da relacdo entre sagrado e profano, na cultura religiosa de
Santa Teresa. A pesquisa apresenta uma discussdo conceitual acerca da religido, cultura e a presenca do
sagrado e profano, evidenciando o elemento religioso dos imigrantes como fator constitutivo daquelasociedade.
Foi analisadatrés ciclos de festas religiosas dascomunidades cat6licas de Santa Teresa, a saber: a Festa de
Reis, 0s santos juninos, Santo Anténio e Sdo Jodo, e a festa de Nossa Senhora Aparecida. A presenca do
sagrado e do profano representado nas festas religiosas, desde os primérdios da colonizagdo de Santa Teresa
até os dias atuais, constituiu-se como fator de identidade cultural e religiosa da comunidade. Foi possivel
observar essa relagéo nas festas religiosas do referido municipio, a sacralizagdo da temporalidade como forma
de se adentrar ao eterno, ao Kairds, ou seja, ao tempo da graga, no qual acontece os milagres, as curas,
gue manifestam a acéo do divino por meio dos santos. Ainda que inconscientemente, sem 0s pressupostos da
sociologia da Religido, aquelas pessoas simples estavam afirmando com suas manifestacdes religiosas que
sobrepunham o espiritual ao temporal, ao caminharem com o andor do santo sobre os ombros no dia da
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festividade, por meio da fé catélica e de sua pratica manifesta nas festas religiosas ao longo do ciclo litargico e
devocional, constituindo a italianidade no Brasil, baseado na familia, na terra, no valor do trabalho e na

religiosidade cat6lica.
Palavras-chave— Sagrado. Devocéo. Catolicismo.

l. INTRODUCTION

The religion is one of the factors that make up the
anthropological dimension of the human being. In contact
with the Catholic community of Santa Teresa, one can see
a very strong, ingrained religiosity since the beginning of
its colonization, especially in four of its most popular
festivals: Feast of the Three Kings (01/06) Saint Antbnio
(06/13), Saint John the Baptist (06/24) and Our Lady
Aparecida (10/12). It will be on these four parties that the
present research will stop as an object of analysis of the
relations between the sacred and the profane, as proposed
by the studies of Mircea Eliade (ELIADE, 2001).

Within a settlement context, in a strongly agrarian
society in which religious festivals are linked to the earth,
making a link between the sacred and the profane, in time
and space. Faced with the complexity of the arrival of the
first immigrants and the immediate search for a process of
fixation in the geographical spaces, social, political and
economic movements are developing, but also, mainly, the
development of religious practice, as a factor of unity, and
the feasts in tribute to the patron saints to overcome the
unknown. To this end, we sought to base this research on a
literature review by authors of Anthropology, for analysis
of man as a cultural and religious being.

The process of occupation of Brazil, characterized
with the arrival of European immigrants. In Espirito Santo,
it was established in the Timbuy nucleus, Santa Teresa
Municipality/ES, where there was a lack of planning and
consequently the distribution of land plots along the
watercourse, with all the difficulty in reaching the
promised land.

Religiosity and socialization between
communities, in considering the historical trajectory of the
phenomenon and religious practices, shows the need for
affirmation before each other, their identity in the
transmission, references of the religious phenomenon in a
symbolism and religious practice, predominant to their
rural world of origin of these immigrants who
symbolically all the rites are linked to the land of their
ancestors left to their descendants, to understand what
would be the understanding of religion, faith and belief
among immigrants, where these actors came together to
seek and meet God. , at the moment of dialogue with the
phenomenon of religious practices forming a link between
the profane and the sacred of each following and
diversities in this religious field in space and time.
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The search to analyze the role of religion in the
process of expansion and freedom, including the dynamics
necessary to assure variety and opportunity to the actors,
as well as the environment, so that each one can fully
exercise their religious belief and faith and understand the
development of religion as a science.

The union between immigrants and religious
festivals produces important spaces for discussion that
make it possible to highlight the phenomena that occur in
religious development in the construction of communities
among themselves and to preserve favorable conditions
through the union and religious festivals in order among
themselves. interferes with their descendants and family
structure so that the actors formed a contemporary society.
Based on various theories that one reads, listens to, speaks,
religion presents and cultivates in various ways in the
formation of society.

The great contribution is made in the transcripts
of religiosity and knowledge in their religious festivals and
may be a preponderant factor in the formation of society in
the religious universe, aiming at a higher quality of life in
belief, faith in a social relevance the possibility of
revealing the religious phenomenon. influence on the
social relations of the subjects' life contributing to the
understanding on the religiosity issue, being able to
observe the elements that compose the religion
phenomenon and the influence from the religious context,
of those who believe and believe in a Superior Being, God.

Through an approach where it can be affirmed
that the spiritual spiritual dimension proves to be a
universal phenomenon, present in the different times and
cultures of human civilizations, to study the religious
phenomenon, is to understand, understand this social
phenomenon in the religious festivals of great importance
to identify the manifestations relations between social
groups.

Religion, faith and belief among immigrants is a
factor to be studied, where the actors gathered to seek the
encounter with God, and the moment of dialogue, political
and economic and social forming the link of the profane to
the Sacred, hoping for comfort between a religious festival
left to their descendants as well as social and religious
values.

This research was carried out with the objective
of analyzing the effect of religious festivals of the popular
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catholicism of Santa Teresa in the religious development
of the municipality.
1. RESEARCH METHODOLOGY

The research was divided into three stages. In the
first, the theoretical assumptions such as the concept of
culture, religion and the relationship between sacred and
profane were addressed. In the second, some data will be
presented from the municipality of Santa Teresa, as well as
aspects of the Espirito Santo religiosity. Finally, the third
will seek to analyze the religiosity that gave unity to the
municipality from the popular religious festivals of the
patron saints, contributing to the reflection on the
importance of the role of religion in the formation of
cultural identity, as noted by Pereira in affirming that it
served to “reinforce and preserve the ethnic identity of the
immigrant group, with religion being the diacritical feature
of this identity” (PEREIRA, 2005), that is, it is the
differential feature of this community that was formed in
the municipality of Santa Teresa at the same time it seeks
to preserve the memory of this city, whose popular
religiosity in which sacred and profane mingle is so
remarkable and constitutive.

Detecting the first Catholic churches of the
municipality that emerged from their religious trajectories,
we describe the paradigms in religious festivals.

It was necessary to understand the phenomena
and the development of religious festivals in the daily lives
of immigrants, and the movements of religious institutions,
and the discovery of religious phenomena and movements,
and the influence of knowledge on religious festivals. The
research of religious festivals is of a descriptive and
qualitative nature, it is necessary to thoroughly conduct the
bibliographical analysis, documentary history and religious
texts, on the theme proposed in this research, and the
understanding and interpretation of data collected through
questionnaires and interviews. open in the understanding
of religious festivals, built through the immigrants and
their descendants involved, in the municipality of Santa
Teresa ES, Brazil.

From the analysis of the data obtained from the
guestionnaires, interpretative interviews were described
and translated in a natural way. The research took a
representative sample approach of data collection,
gathering interpretive techniques which we tried to
describe, translate in order to check the meaningful data of
the questionnaires guaranteeing the results with precision
to this research that will give the discussion of the results.

We adopted in this field research the contact
procedures with the study phenomenon, with the pre-
established methodological procedures.
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The interviews were direct with groups of
immigrant descendants, with reports from the informants
to know the behavior of the religious festivals surrounding
the problem to be studied, by analyzing the collected data.
It was descriptive and exploratory, with field research
based on qualitative and quantitative questionnaires to the
actors included in this research.

It concludes with an analysis of the historical
process and the structuring of immigrants and, as it
happened to the religious phenomenon and the religious
festivals in the municipality of Santa Teresa, main focus,
according to the characteristic of exploratory research.

1. THE HOLY FESTIVALS OF SANTA
TERESA

Since the foundation of Santa Teresa, popular
religiosity has been a hallmark in the history of that
community. This traditional lay religiosity of which Besen
speaks (BESEN, 2012b), will manifest itself over time in
the Capixaba municipality of Santa Teresa through
religious festivals, in which sacred and profane mingle as a
manifestation of faith and the culture manifested by the
immigrants throughout these years in Brazil. Regarding
this religious culture derived from a popular Catholicism,
Souza expresses:

Popular Catholicism lacks its own status in
the practice of the Church, yet exists in close
interaction with it. It does not dispute it, but
may eventually acquire a distinctly
anticlerical bias. They do not oppose the
attributes of the clergy, but create their own
attributes, and are organized and practiced
by lay people who seek, to a greater or lesser
extent, to maintain their autonomy as
believers while claiming to be children of
the Church.

The ecclesiastical rites did not remain
immune, on the other hand, to the influences
of popular Catholicism. On the contrary, the
Church has traditionally adapted to them and
incorporated them, to a greater or lesser
extent, into their rites, just as popular
Catholicism adapted diverse elements from
ecclesiastical ritual (SOUSA, 2013).

As noted in Souza's statement, popular
Catholicism that emerges as a manifestation of faith of a
particular social group creates a religiosity with its own
tributes that merge elements of official, clerical
Catholicism, with the elements of popular culture to a
greater or lesser extent, performing a symbiosis, as can be
observed in the four parties chosen as the object of
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research of this work, because what seems apparently

local, has a universal dimension, inserted in the religious

consciousness of social groups, as pointed out by Souza:
Popular Catholicism is a cultural as well as a
religious expression, and changes its form
and position from the transformations that
have taken place in the broader cultural
context of which it is a part. It is dynamic
and historically constituted, not necessarily
averse to modernity, as some of its most
conservative scholars want to believe. On
the other hand, some of its most archaic
manifestations radically suffer the impact of
modernity, and even disappear under this
impact, which does not prevent bridges and
adaptation mechanisms from being created.
Popular Catholicism was structured, after
all, from its vocation for syncretism and the
absorption of exogenous elements, which are
molded to their beliefs and rituals. With this,
what appears to be local — a ritual
performed in a specific region — is in fact
universal in all its range of contacts and
influences: in its ability to assimilate what
came from afar and what came from other
times (SOUSA, 2013).

This cultural syncretism present in popular
religiosity is especially noticeable in the feasts of the
patron saints, in which the practice of orthodox faith of
official clerical Catholicism mingles with the syncretic
manifestations of popular piety, as can be observed, for
example, in the Folias. of Kings and Congadas, on the
occasion of the liturgical festival of the Magi, on January 6
of each year.

V. THE PARTY OF KINGS AND THE FOLIAS

The Feast of the Magi has its origins in the

Christmas liturgy of the Church that celebrates the

Epiphany of Jesus Christ when it manifested itself to the

wise men of the East, who are traditionally referred to as

holy kings, according to the narrative of the biblical text,

celebrated on January 6th. in the liturgical time of
Christmas, as Jurkevics explains:

The Folia de Reis, Reisado or Feast of the

Holy Kings is a popular auto that seeks to

remember the journey of the Magi, Gaspar,

Melchior and Baltasar, from the moment

they receive the notice of the Savior's birth,

when they take gold, incense and myrrh until

they find it in the lapel. So being part of the

Christmas cycle, the procession of revelers
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parades singing, both in the countryside and
in the cities. This festival, as well as many
others, was brought by the Portuguese at the
beginning of colonization, whose roots lie in
the Invincible Sun Festival, initially
celebrated by the Egyptians and later
incorporated by the Romans. This
celebration, in its first version, took place on
January 6 and the Roman on December 25,
according to the Gregorian calendar
(JURKEVICS, 2005).

The liturgist Augé (AUGE, 2007), states that the
origin of the feast of the Epiphany, that is, the
manifestation of the deity of Jesus Christ to the Magi from
the East, which popular religiosity called the Feast of the
Magi had its origin in the region of Egypt, in the third
century, according to ancient testimonies and settled in
Rome, around the fifth century, as he wrote:

The origins of Epiphany evoke us in Egypt.
The earliest but indirect testimony would be
from Clement Alexandrian in the early third
century. A nod, though not yet an explicit
testimony, is given to us by St. Athanasius's
first paschal letter in the year 329. Only
Cassian, in the year 420, bears an explicitly
proven, dated testimony. In Egypt the
epiphany celebrated both the baptism of
Christ and his birth.

There is much evidence to think that the
Roman feast of Jesus' birth on December 25
was influenced by some pagan celebration.
In fact, in Alexandria, the pagans, on the
night of January 5-6, celebrated the
Christmas Day of the god Eon (god of time
and eternity) and on that solemn ceremonial
day sought and preserved the water of the
Nile. In the second half of the fifth century,
Rome adopted the feast of the Epiphany.
According to the homilies of St. Leo the
Great, who dedicates eight sermons to this
festive event, the theme of this celebration in
Rome is the visit of the Magi, interpreted as
a manifestation of the deity of Christ
(AUGE, 2007).

From the beginning of the liturgical celebration of
the Solemnity of the Epiphany, it was associated with the
Magi, and it was this emphasis that popular piety gave the
liturgical feast of the Epiphany of Jesus. Thus, the feast
represented the triumph of Catholicism over paganism, the
victory of the light of Christ that illuminated the Magi by
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the star of Bethlehem over the darkness of paganism, as

Sanchis pointed out:
What is first and effectively celebrated in
worship is the primordial Sacred in its
finished historical expression: the mystery of
the historically dated Christ, once
constituted as dominating history, definitely
emerged from its intricacies and uniquely
susceptible to being beaten, made present
and reactivated by the rite (SANCHIS,
1988).

The festival, therefore, with its rites revives the
Christian mystery by impregnating the faithful in a
symbolic-religious world, loaded with folklore, in which
the presence of the sacred, in prayers and processions,
joins the profane element, represented by the fun, as spells
out Pergo:

Popular  festivals are traditions that
constitute the resistance of the peoples in
defense of their culture and customs. Studies
such as those by Antonio de Paiva Moura
address the theme of folk festivals in Brazil.
According to this author, for the
characterization of the Brazilian popular
festivals, its structural components must be
presented, that is, the religious activities,
such as the mass, the procession, the
blessing, the novena and the prayer are given
by priests or by persons authorized by the
Church; those of profane religious character
seek to honor the sacred figures, always in a
festive and joyful manner, in which there is
mast raising, ballets such as “Congados”,
“Folia de Reis”, “Império do Divino”,
“Reinado do Rosario”, “Pastorinhas”, being
given by lay people with the approval of the
priest. The profane popular parties have a
sense of fun, aiming to entertain visitors for
longer parties such as auctions, dances, food,
stalls, among others. It should be noted that
the “Folia de Reis” has a profane-religious
character and is part of the Christmas cycle,
held from December 24 to January 6, with
celebrations for the birth of Jesus through
festivities (PERGO, 2018).

During the Christmas season, the faithful of Saint
John of Petropolis, a community belonging to Saint Teresa
celebrates the Feast of Kings with Mass, prayers,
processions, holidays and congadas, as a way of honoring
Jesus Christ, the Virgin Mary and the Kings in
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Celebrations of the birth of Jesus. These celebrations
reflect that manifestation of the Sacred.

Regarding the importance of the flag, in a revelry
of kings, this is expressed Question:

The Flag, called the "Doctrine", is made of
shiny cloth. It is affixed with a print of the
wise men. It is the sacred element of the
Company and is treated as such: it is
respectfully kissed by the residents of the
houses visited, it is passed with great faith
on the beds of the residence and can never
be placed in a less dignified place. This
respect continues throughout the year, even
after the time of Kings: in the house where
she is kept, there are periodic prayers before
her. In the cultural universe of our people,
the flag is the representation of the three
kings; therefore, the Masters explain, she
must always go ahead with the
representatives of the shepherds who
followed the Magi (PERGO, 2018).

Respect and veneration of the flag, made sacred
by the revelers and blessed by the priest before the
celebrations, illustrates this process of sacralization as a
hierophanic manifestation. In this way, the faithful have
their energies renewed to begin another year of toil under
the protection of the divine while having fun with the
family as they parade in the preparation of the typical
dress, the rehearsal of the songs by the revelers.

The procession goes through the streets of the
community, reciting a third, stopping at the altars made by
some residents, in which they say a few litanies, the
clowns recite a few verses and bow the flag, the revelers
beg the almsman and They say goodbye, departing the
streets again, praying and singing to the next mounted
altar. After the end of the Church comes a great feast with
food and drink for all, uniting the religious element with
the profane.

V. JUNE PARTIES IN SANTO ANTONIO AND
SAINT JOHN THE BAPTIST

Another occasion in which the sacred and the

profane intertwine in a special way are the feasts of the

June cycle saints: St. Anthony (June 13), St. John the

Baptist (June 24) and St. Peter (June 29). The first two are

present more intensely in the life of the communities of

Santa Teresa, hence the omission of St. Peter. Concerning

the origin of devotion to the June Saints, Trigueiro
expresses himself:

In June, there are the most traditional

festivals of popular Catholicism throughout
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Brazil, especially in the northeastern region.
These are the celebrations of the June cycle,
in honor of the three saints: Santo Antonio,
celebrated on the 13th; St. John the Baptist,
on the 24th; and St. Peter on the 29th. St.
John's night is undoubtedly the most
celebrated.
The celebration of these feasts has its origin
in the pagan tradition of the peoples of
Europe, Asia and Africa, who celebrated the
fertility and harvest protector deities as
summer approached in the Northern
Hemisphere and were transported to the
Catholic calendar.
It is not just a coincidence the hagiographic
date of the June festivities. Old agrarian
rituals in the Old World on the occasion of
the summer solstice (June 22-23) marked the
beginning of the grain harvest. Man's
relationship with the earth was very strong
and the fertility rites of the plantation were
also associated with human fertility. Planting
and reaping was more than an unholy act.
Benjamin states: "The Catholic Church has
placed the feast of St. John near the change
of season (midsummer) seeking to absorb
the pagan agrarian cults. For the hierarchy of
the church the feast of St. John is an
anticipation of the announcement of Advent,
considering the role of John the Baptist as a
forerunner of Christ "(TRIGUEIRO, 1995).
As can be seen from Trigueiro's studies, also in
the June cycle we find the overlap of Christianity over
ancient pagan practices, in a system of acculturation and
resignification of rites and dates, purifying, resinifying and
giving it a doctrinal orthodoxy from Christian trinitarian
monotheism. that in popular religiosity elements of
paganism are still preserved as the permanence of ancient
agrarian rituals, such as the presence of the bonfire of St.
John, for example, dances, among others, as a way of
worshiping the precursor of the Sun of Justice, St. John the
Baptist .
The practices of ancient hierophanies in
honor of the summer sun by the peoples of
Europe are incorporated into the various
religious systems of today. They have
passed through the times and come in
different forms, but conserving their archaic
manifestations represented in our folklore.
The rituals of celebration of the ancient
peoples of Europe showed their love for the
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harvests that took place in the late winter
and early summer periods, which we call
here "the month of St. John", were true
struggles between the forces of the good
against evil (TRIGUEIRO, 1995).

Throughout the centuries, the Church has been
able to purify certain pagan practices, seeking to eradicate
them, and in other cases, when they were too entrenched,
sought to mean them, as happened in the celebrations of
St. John, whose ancient elements remained to this day. ,
incorporated into the manifestations of popular piety,
including these elements, such as bonfires, for example,
was used by the Jesuits in the process of catechizing the
Indians in the 16th century, especially with the festivities
of the June cycle (CHIANCA, 2007).

The celebrations are always preceded by a
preparation over the nine days, called novena, in which
masses are celebrated, receive outside priests to celebrate
and make prayers and litanies to worship the patron, in
addition to the social aspect of the party, ie the profane,
such as typical food stalls, flags, children's games, folk
dances, mast lifting, among other elements that in addition
to the fraternization aspect raises financial funds for the
Church. Here one sees a clericalization of the party, once
exclusively lay and almost without mass, in the early days.

The June festivals were also brought by the
Portuguese and their original name in the
European Catholic countries was the
“joanina” festival, in honor of St. John, with
the parties in honor of St. Anthony and St.
Peter being later included, in Portuguese
America, in the context of the June festivals
they cover medieval traditions from other
regions of Europe. June festivals are the
cycle of Catholic festivals that have the
slightest connection with the Church; These
are popular parties, organized and carried
out basically by the faithful (SOUZA, 2014).

However, before celebrating St. John, on June 24,
the community celebrates one of the most popular saints in
the history of the Church, St. Anthony of Padua or Lisbon.
Vainfas (2003) makes an interesting analysis of St
Anthony that reveals his intense biography as a
thaumaturge with more than 50 stupendous miracles
performed in the life of the most diverse, as narrated the
old hagiographies; On the other hand, it was called the
"hammer of the heretics" because of its strong defense of
Christian orthodoxy against the Cathars and the Islamic
infidels. However, the saint's popularity in Portugal and
Brazil came as the saint invoked to find lost things and to
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arrange marriage. Thus the orthodox thaumaturge became

the "matchmaker saint."
At the beginning of the Modern Age, the
domestic and affective face of Saint
Anthony would be concentrated, within the
scope of popular Catholicism, in his virtue
of being a “matchmaker”, a holy marriage
promoter. “Marry Me Saint Anthony, Marry
Me!” Is what appears in various prayers. But
such virtue of friar Antonio, later saint,
hardly appears in his hagiography or in the
accounts of his thaumaturgical powers. Yes,
stand out - and this virtue is of extraordinary
longevity - its immense power to recover
"lost things." Things and people. Perhaps
this gives rise to the “matchmaking” virtue
attributed to Saint Anthony, for between the
lost and the desired the border is always very
thin. In any case, Saint Bonaventure, also a
Franciscan, had pointed out Saint Anthony,
still in the Middle Ages, as he reminds
perditas and Antonio Vieira calls him ria
deparador, a word that is in disuse today.
that finds the lost (VAINFAS, 2003).

A striking feature of the devotion to St. Anthony
in the Catholic communities of Santa Teresa / ES is strong
male devotion, as seen in the devotions of men during the
festivities, as in the procession. The procession is one of
the outward aspects of popular devotion. Souza (2013)
points out that a procession can be both a festive
celebration and a penitential act, in any case, it is a public
demonstration of faith, since the processions take place in
the streets around the chapel or church, and in some
occasions, through various city streets.

The procession symbolizes the belonging of
the faithful to the Church, but it is done
outside the temple, on the streets and not
inside, which demonstrates the ambiguity
inherent in the ritual: at the same time
ecclesiastical and profane ceremony,
controlled by the Church and absorbing
elements profane. At the same time, the
procession affirms the authority of faith over
the profane space, incorporates it into the
authority of the Church, and makes the
Christian identity of those who participate in
it affirmed before themselves and before
those who remain unaware of the faith
(SOUZA, 2013).

In this statement by Souza are those elements
presented by Mircea Eliade about the relationship between
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the sacred and the profane that blend together as they roam
the streets of the locality which is an unholy space with a
religious image adorned with flowers on its shoulders
while singing and singing. The rosary says that it
demonstrates the primacy of faith, the sacred, the
supernatural over the profane, the temporal.

One element that can be seen in the procession of
St. Anthony is a pedagogical transmission of faith to future
generations, as observed in the child dressed as St.
Anthony, who eventually reflects the faith of those
responsible who are likely to keep some promise to the
saint. It is a common custom to dress the children of St.
Anthony, the so-called "Toninhos" who accompany the
procession as a way of thanking the saint for some grace
achieved, usually a cure or payment of promise and ex-
VOWS:

And when healing is done, the believer often
thanks him for making ex-vows, although
these are not limited to the rendering of
healings, but may include financial, loving,
and other problems. What matters is that the
ex-vows are intended to make the miracle
public or to make a public demonstration of
the success of a promise, that is, a covenant
between the believer and his divine
protector. The term ex-vote, after all,
represents the abbreviation of the Latin
expression ex-suspicious vote, ie the vote
taken, and it is thus, effectively, that it can
be defined (SOUZA, 2013).

The promise is one of the elements of popular
piety that manifests itself in many ways, from offerings
and donations to the Church to public manifestations of
faith in the saint, which demonstrate faith in miracles. For
this reason, Souza considers that these elements, such as
“the feast, the promise and a series of rites, aim to win the
saint's favor, causing him to intercede for the believer in
his daily affairs and dramas. Let the saint protect him, take
care of him and save him. ” In addition to the religious
aspects, there are the social aspects of cultural
manifestation as noted by the presence of the fanfare soon
after the andor, emphasizing the festive character, as Souza
expressed: “The festive, profane character of the
processions did not come with Christianity, but made
within it, common to the parties organized by the Church
or by its faithful ”(SOUZA, 2013).

VI. THE PARTY OF OUR LADY APARECIDA
Another feast very celebrated in the communities
of Santa Teresa by Catholics is the Feast in honor of Our
Lady Aparecida, Queen and Patron of Brazil. It is a
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devotion from Brazil itself, in the face of the finding of the
small image of Paulista terracotta of the Immaculate
Conception, by fishermen, by the 1717, which in the
following centuries soon spread, mainly in southeastern
Brazil, impregnating, including religiosity. of newly
arrived immigrants, as attested by the chapels, such as the
community of Correia, illustrated by photo 09 below, in
honor of Our Lady of Aparecida in Santa Teresa.

Besen (2012a) states that the Church in these
lands owes to the laity, that is, to the simple and faithful
people, the foundation and, later, conservation of shrines,
oratories, chapels and other places of pilgrimage. This is
exactly the case of the largest Marian shrine in the world,
the National Shrine of Our Lady Aparecida, in Aparecida /
SP, a great religious center of devotion, a true hieropolis.

The feast of the Immaculate Conception was
made official in Portugal in 1640, being
patron saint of Brazil in the colony and the
Empire. In the Republic, assumed the title of
Our Lady Aparecida.

The image of Nossa Senhora Aparecida was
found by three fishermen from the Paraiba
do Sul river, in the Guaratingueta region,
S8o Paulo, around 1717. The fishermen
Domingos Martins Garcia, Jodo Alves and
Filipe Pedroso had been fishing for a long
time, without that they could get some fish.
It was when John brought into his net the
part corresponding to the body of the image
and then, casting the net a little farther,
brought the head of the Lady into it. From
then on, the fishery became plentiful and,
fearing that the amount of fish brought to the
boats would cause a wreck, the three friends
return home, bringing the image and telling
everyone the wonder they had experienced.
The worship of the Lady soon took shape.
The image, which represents Our Lady of
Conception, was soon given the name of
Aparecida, because it appeared from the
middle of the waters in the hands of
fishermen. Initially installed in a chapel in
the fishing village, around 1745 had its first
official church, around which would be born
the village and the sanctuary of Aparecida
(BESEN, 2012a).

From the devotion to the Immaculate Conception
brought by the Portuguese, began the worship of Our Lady
Aparecida in Brazil, which soon spread to other regions of
Brazil, reaching Santa Teresa, where some chapels were
built throughout the twentieth century. in honor of the
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Virgin Mary under the title of Our Lady Aparecida. One of
these chapels is still under construction.

Despite the simplicity of the place, the people
always meet in October, on the occasion of the novena or
triduum in honor of Our Lady Aparecida to say their
prayers, litanies and attend masses that prepare the great
day of the Solemnity of the patron saint of Brazil, the 12th.
October, when the procession and the festive mass take
place. It is interesting to mention that in all festivities there
is a preparation before the festive day, be it a trezena (13
days), a novena (9 days) or a triduo (3 days).

It is interesting to see in these religious
manifestations - the patron feasts - this game of sacred and
profane that the classical authors of the sociology of
religion referred to. We can see that division of the world
into two domains, one sacred and one profane, good and
evil. This dichotomy of which Durkheim speaks, for
example, in the quotation already presented in the first
chapter and resumed here for the purpose of grounding this
perception even today when analyzing the religious
manifestations of the municipality of Santa Teresa.

All known religious beliefs, whether simple
or complex, have the same common
character: they assume a classification of
things, real or ideal, which men conceive in
two classes into two opposite genres,
generally designated by two distinct terms
than the words. sacred and profane translate
quite well. The division of the world into
two domains that comprise, one, all that is
sacred, another, all that is profane, such is
the distinguishing feature of religious
thought: beliefs, myths, gnomes, legends,
are  representations or  systems  of
representations that express the nature of
sacred things, the virtues and powers
attributed to them, their history, their mutual
and profane relations (DURKHEIM, 1996).

As can be seen, the Catholic faith manifested in
the feasts of the patron saints becomes an element of social
unity and continuity between the past and the present,
keeping alive the traditions received from immigrant
ancestors and transmitting to new generations, as can be
observed by the presence of children in these festivities,
the values that constituted Santa Teresa.

After the sacral moment of prayer, of the liturgy
of the Mass, there was an unholy prolongation through
Quermesses, folkloric  performances, gatherings in
barracks, in which there was all social and economic
interest. It is undeniable that in these manifestations of
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faith, the sacred and the profane intertwine, giving
meaning to the life of these faithful of Saint Teresa.

These elements since the beginning of
colonization constituted a factor of cultural identity. For
through the Catholic faith and its practice manifested in
religious festivals throughout the liturgical and devotional
cycle, Italianity in Brazil was founded, based on family,
land, the value of work and Catholic religiosity. Thus,
these immigrants from various parts of Italy were forging
during the colonization process marked by many tensions,
having faith and language as common elements, a sense of
belonging that remains to this day in their devotional and
religious practices. in local customs, although over time
they have adopted Brazilian traditions and customs,
including devotional practice, such as the devotion to Our
Lady Aparecida, typically from Brazil. However, the
elements of Catholic faith inherited from the first
immigrants are still present in these religious
manifestations, maintaining a cultural unity among
Catholics, despite the particularities of each community.

VII. CONCLUSION

It was possible to observe this relationship
between the sacred and the profane in the religious
festivities of the aforementioned city, the sacralization of
temporality as a way of entering the eternal, the Kairds,
that is, the time of grace, in which miracles, healings, that
manifest the action of the divine through the saints.

The importance of demarcating the sacred as
territoriality to emphasize that that place or place is sacred.
This has been present since the founding of the city and
continues today with the construction or renovation of
temples, and the importance of publicly manifesting faith
through processions. Thus, even unconsciously, without
the presuppositions of the sociology of Religion, these
simple people were asserting with their religious
manifestations that they overlapped the spiritual to the
temporal, the sacred to the profane as they walked with the
saint's shoulder upon the feast day.

It is a trait that demonstrates the universality of
the Catholic faith that manages to keep within it diverse
cultural elements while professing a single faith, acculting
them, adapting them, reframing them, so as to give a
feeling to the faithful world, without great damage to
doctrinal orthodoxy, mainly through popular piety. It can
be seen in these researched manifestations, the strength
that popular Catholicism has to maintain this bond, as well
as the appropriation of these popular manifestations by the
hierarchy of the Church, that is, by the Institutional Church
for the maintenance of the Catholic faith among the local
population.
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